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and Surya-siddhanta (8, 20); he is placed five degrees to the east
of Brahmahrdaya (Capella).

It is evident from what we have traced from the Rigvedic
times down to the Brahmanic period that there has been a
gradual change in, or rather a widening of the sphere of con-
ception of the deity. Beginning with a limited idea as a
bastower of good progeny, his sphere of power and benevolence
has been modified and greatly widened, and he is ultimately
considered as the supreme universal soul, the Brahman. (See
Macdoneli's Vedic Mythology, p. 119.) The bearing of Praja-
pati to the celestial bodies as we find in the astronomical works
will be discussed below.

There is a strange story about Prajapati told in the Maitra-
yani Samhita '4. 2, 12) which is also repeated in Aitareya Brah-
mana (.% 33), Satapatha Brahmana (I. 7. 4. 1), and Tandya Brah-
mana (8. 2, 10). The story seems to have its origin in the
Rigveda (1. 71. 5; X. 6L 5~7). The purport of the story runs
thus: Prajapati, becoming passionate of his daughter Usas
(dawn), followed her. She transformed herself into Rohini
(red cow or red deer) whereupon Prajapati changed himself
into a similar beast. * Rudra (Mrgavyadha) incensed at this
aimed his arrow at him, whereupon Prajapati promised to make
him lord of beasts if he did not shoot ? Let us now see what
we have actually in the Rigveda.

The first passage (1, 71. 5) from the Rigveda is rather
obscure. Taking Ka to represent Prajapati (as we find in X.
121. 10) and not ' karoti' as done by Sayana, we translate it
thus : when Ka, sticking to the great (vast) father Heaven,
comes down, the archer throws the brilliant arrow at him by
force. The Deva (that is, Ka) deposits his vigour in his
daughter. The three remaining passages run thus: (Speaking
of Visvadeva) He, whose works of splendour performed by
impulse were renowned, dispelled for man ; what the active
one threw to his daughter, grows again (X. 61. 8). In the
act done by the Father by passion with the young woman near
the middle (region), they paired and discharged retas (germinal
fluid) into the high (sacred ?) abode (ycni) of good-workers
(performers of religious ceremonies) (X. 61. 6). When the
Father paired with his daughter, he came in contact with the
earth and discharged the semen. The good-working (that is,
performer of religious ceremonies) Devas created Brahman,
the Vastuspati, the preserver of Vratas (religious vows) (X.
61. 7).

In interpreting the real significance of the story, we shall
first consider these three passages. We find in the Rigveda
that Prajapati is connected with the granting of good progeny.
Knowing that the greatest percentage of conception occurs
in the spring, this season may rightly be taken to be the period
of the benevolent act on the part'of Prajapati. The vernal